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Abstract

In Nigeria today, it has become very necessary to go deeply into the life of people who
have contributed in one way or the other to the advancement of humanity in all fields of learning.
This is why this paper is to study the significance of Shayky Jamiu Yusuf Ogunrinde who was
popular known as Larubawa and Dandawi whose contribution in the field of Arabic and Islamic
Studies in Ekitiland, Nigeria, particularly in the area of literary production. Hence, this paper
discusses his birth and parentages, Education, Translation of some passages into English. The
paper will also attempt to assess the Arabic and Islam Studies activities of this scholar. In terms
of methodology, both oral and written sources were explored. The paper reveal that, Shayky
Jamiu Larubawa Dandawi appears clearly as a sound and industrious teacher, preacher and EKkiti
erudite scholar who singled himself out as being the first to leave religious anthology behind.
The scholar also has the honour of pioneering the establishment of Qur’an/ Arabic and Islamic
School in Ado-Ekiti. He was also responsible for the establishment of the Zumura tul Mumin
Islamic Group of Nigeria in the Ondo and EKkiti-States. The paper concluded that, while
discussing the development of Arabic and Islam Studies in Nigeria community particularly in

Ekitiland, the role of Shayky Jamiu Larubawa and Dandawi should not be underestimated.

Introduction
In Yorubaland, many scholars have contributed immensely to the growth and spread of

Islam in Yorubaland. Their contribution to Da'wah and literary production cannot be over
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emphasized. Arising from this upsurge are volumes of academic works done by these
forerunners many of which are now stocked in various libraries and archives in and outside
Nigeria. It has however noticed that some of the scholars have literary contributions of artistic
values both in Arabic prose and poetry®. While this would not be ignored, it should be considered
and recognized as a legacy to be preserved for further studies. However, many works have been
written on the literary production by some scholars in Yoruba land and it’s discovered that much
attention has not been focused on the works of Ekiti Scholars. These Islamic Scholars are largely
hidden and unsung in the academic world of Arabic and Islamic Studies?. As a result, many of
these them have either died with their knowledge or have their works lost by their children and
relatives who have no knowledge of such valuable works or who are in different academic fields
entirely. This tended to give the impression of non-existence of Islamic scholars in EKkitiland.
This is in spite of the recorded evidence of Islamic clerics of repute who had made tremendous
contributions to the spread of Islam in Ekitiland®. However, this study will answer the following
questions: does it mean that there are no Islamic Scholars in Ekitiland? and can we belief the
assertion of the people of llorin which says that “Geferi llorin bi Afa (Onimimo) Ile-Ekiti” that
is, the non-Muslim in llorin is like an Islamic Scholars of Ekitiland?. This study therefore, seeks
to study the contributions of Shaykh Jamiu Larubawa Dandawi to the development of Arabic and

Islamic Studies in Ekitiland.

Birth and Parentage
Shaykh Jamiu Ademuakun Ogunrinde popularly known as Larubawa and Dandawi was
born in 1931to the family of late Yusuf Ogunrinde and late Madam Adisatu Fagbade
Ogunrinde®. He was nicknamed Larubawa in recognition of his keen interest in Arabic language
when he was a student at Amunigun in Ibadan, Oyo State®. while he was also nicknamed
Dandawi in Ado-EKiti as a result of his sermon, in which he always asserted and reckoned for his
saying Dandawi Inawi, that is, any human being who engages in what Allah forbids, he
maintained in his words that the final place of abode for such person is Hell fire in the hereafter®,
he was therefore tagged with Dandawi.
He was not against any of these appellations rather, he himself used to address himself
with these appellations. For instance, he addressed himself as Larubawa in his book entitled

Maziyat as-Sabigin’ as follows:
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TS i ggalall @i B = (uSgadll e pala and

e sl e maSy = Sl el aaly U

a2 gl pala ol AaBl oAl gl JEe)
My names are Jamiu Larubawa, the Lion.

| search for knowledge and | got it plenty.
| am Jamiu Larubawa the hero.
Not in the manner of an ignorant (person) nor a fool
Oh Allah forgive the one who wrote this book
Shaykh Jamiu the Arabist, the intelligent.

Likewise, he was addressed with both appellations by Shaykh Abdul Rosheed Akanbi,
The Khalifa of Shaykh Dandawi in his 53l & , Rayat al-Sa‘adah ® as follows:

B dalay 5990 uSgad  # DS alalily B S ey a S) g
Sida i gl Bla hld S # (g gdia qibla e Udad g8

May Allah honour (Dandawi) who has gained thorough Knowledge.
A lion, a native of Ado who has knowledge that bright like the moon.
He (Dandawi) is our master, who was nicknamed Dandawi.
He is a very wise man, trustworthy and popular

His father was a prince of Ewi of Ado-Ekiti and an ardent traditionalist who joined his
father in the worship of all the gods and goddesses which the king worshiped®. According to
Aduni®®, Prince Ogunrinde, as a devoted traditionalist, with his group proceeded to the Oke-Sha
Ratibi Mosque to attack the Muslims in 1927. But as fate would have it, fifteen days after this
incident he went to the same Mosque with the hope of accepting Islam. On getting there, some of
the Muslims he met fled for the second attack, because they feared him being a prince. However,
the elders in the Mosque resolved to allow him to enter the Mosque just to listen to his mission.
He then narrated how he received a condemnation from his conscience after the attack he
launched against them in the Mosque™.

Thus, prince Ogunrinde who was once a persecutor of Muslims at one time surrendered
himself and became the defender of Islam. This singular act of his conversion later had a great
influence on his son Shaykh Jamiu Larubawa Dandawi who from infancy started life as a

Muslim.
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His Education

Shaykh Jamiu Larubawa Dandawi was about ten years old when he commenced his
informal Islamic education under Alhaji Aminullah at Oke Ila in Ado- Ekiti'?. Thereafter he
moved to Ogbon-Ado Quarters in order to further his Qur’anic Studies under Alhaji Soliu
Ajijola, the Chief Noib Iman of Ado-Ekiti*®. As far as he was concerned, his fervent desire was
to become a great scholar of Islamic Studies. Thus in 1941, Shaykh Dandawi in company of
Shaykh Imoyomi journeyed with Alhaji Bakare to ljebu-Ishara. He stayed for almost thirteen
years under Alfa-Bakare, from whom he was able to learn the Glorious Qur’an to some extent
then proceeded to Ibadan for further studies™.

On getting to Ibadan, he put up with Madam Alice (d.1998) who was from Efon-Alaye at
the same time she was a relative of Shaykh Dandawi’s grandmother, madam Abibat Fagbade
who also hailed from Efon-Alaaye. Madam Alice first took him to Alfa-Lanase, where she
expected that he would learn the Glorious Qur’an. But, to her dismay, Dandawi was not pleased
with the move. Instead while walking along the street in Ibadan he came across Alfa-Abdul-
Salam Bamidele at Amunigun, who later became his great instructor™.

At Alfa-Abdul-Salam Bamidele study centre, he got acquainted with Chief Alayinrin of
lyin-EKiti who was a relative of Shaykh Bamidele. He introduced chief Alayinrin to Shaykh
Dandawi and both of them were instrumental to the establishment of the Zumuratul Mumin
Islamic sect in Ekiti land and its environs™. Shaykh Dandawi excelled among his colleagues at
Ibadan. He studied Tafsir, (Qur’anic exegesis), Hadith (prophetic traditions), Figh: (Islamic
jurisprudence), As-Sirah: (the biography of the prophet Muhammad S.A.W) and host of others®”.
Alhaji Mogaji who was the Mufti at Amunigun, Ibadan, the former learning place of Shaykh
Dandawi confirmed that: “The level of the knowledge possessed by Shaykh Dandawi in
Amunugun, Ibadan, was equivalent to having a Ph.D” 8

After the completion of his studies, his teacher mandated some of his students to follow
him to Ado-EKiti with a view to completing their learning under him. This move was also taken
by his teacher to ensure that Shaykh Dandawi had some students as a take-off for the Arabic and
Islamic institution which was expected to be establish in Ado-Ekiti*>. Among them were, Alfa
Ibrahim Gambari and Abdul-Rahmon Ifako, all of them left their indelible marks on the
development of Islam in their respective domains®. The commitment and dedication Dandawi

coupled with his vision purged the syncretism in Ado-Ekiti of all forms of pollution and
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impurity. He won a lot of pupils to his side as students. Among them are: Shaykh Kolawole
Abdul-Salam, the Chief Ajanasi of Zumuratul Mumin in Ondo and EKiti States, Alhaji Sulaiman
Ayegbami and Alhaji Amolagbo among others. Shaykh Dandawi and his teacher travelled to
Makkah and Madinah by foot for the purpose of pilgrimage lasted two years from 1960 to
19627,

Establishment of a Qur’anic School

Shaykh Dandawi was a teacher who mainly devoted his life for the imparting of
knowledge to others and Islamic da'wah activities. He had started teaching since when he was
under his teacher and mentor Shaykh Yusuf Bamidele Amunigun at Ibadan. When he also came
back to Ado-EKiti he established a Qur’anic School in 1956 where students were registered from
both Ado-EKkiti districts and beyond. The school has trained more than One thousand scholars
spreading not only over Ado-Ekiti but also the entire Yorubaland?’. There are two mainly broad
classes in this school, namely the lower class which is equivalent of elementary school and the
higher class which is like the advanced school. The courses of study in the lower class include
Arabic Alphabets, Memorization and writing. At the end of the course which lasts between six
and eighteen months, depending again, on the capabilities of the individual pupil, scholars
celebrates it with pomp and pageantry. The higher class course of study includes meaning of
verse, scholars have committed into memory, Qawahid Arabiyyah (Arabic language elementary
or Arabic Counting), Tajwidul Qur’an (correct recitation of Glorious Qur’an), Figh (Islamic
Jurisprudence), Hadith (the selected saying and tradition of Holy prophet Muhammad (S.A.W)
and Furruh Arabiyyah (Arabic Literature) . Beside the academic activities enlighmened many
people in Ekitilan and its environs, he also embarked upon open-air preaching and public
lectures under he was assisted by his scholars (Omo-llekewu) which is done by going round the
town®*,

Night lectures were organized in the public during the month of Ramadan, during which
the Glorious Qur’an was interpreted and complemented by the Hadith. His enlightened lectures
and illuminating programmes increased the number of literate people thereby enhancing the rate
of educational development in Ado-EKiti. This School is the most learned group islamically, and
it has trained a lot of members who in turn have contributed immensely to the spread of Islam to

all the nooks and cranny of Ado-Ekiti and its districts®.
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The orthodox doctrine tenaciously stocked to by the group led to their condemning other
denominations who allow Western Civilization e.g. going to school permeate their life hence
people were not much interested in joining their school. The students of this school are
fundamentalists who stick tenaciously and religiously to the orthodox practice of Islam hence
they achieved little in the realm of Western education®®. However it has its own contributions
especially in the realm of Islamic Jurisprudence. They are more versed and engrossed in the use
of Glorious Qur’an and the Hadith of Holy Prophet Muhammad (S.A.W) in all their deeds since
they do not believe in or tolerate Western education, therefore they did not introduced any
Western Education into their school and nurse no hoped of doing so in the future. It is to the
credit of this school however that they are bound by the doctrines of Islam. They considered
themselves distinct from the traditionalist and the other Muslims whom they accused of
introducing innovation (bid 'ah) to religion®’.

Socially and morally, they are better known for their discrimination and condemnation of
other schools. They practiced seclusion in its absolute sense and their women either wives or
daughters wear Jilbabah. Their men are known with their big turbans and long beards®®. It is
perhaps the only surviving replica of what Islam was like prior to its contact with Western
Education in Ado-EKkiti. There isolation from Western Education make them very parochial and
inward-looking in their activities®. It could be very good if he allow his students to complement
their Arabic and Islamic Knowledge with Western Education to allow for greater participation in
the educational development of the town.

However, the impact of his Qur 'anic school on the Muslims in Ekitiland in particular and
Nigeria in general cannot be underestimated. The school had opened the eyes of many Muslims
who would have been swimming in the ocean of religious ignorance. Apart from the fact that the
school has provided water to those who are thirsty of knowledge, the school also reshaped the
lives of many Nigerians from the abyss of lawlessness, hooliganism, indecency and other
devilish behaviours. These achievements can be confirmed from the following song which his
students always sing:

Baba Lararomi o Baba rere
Oba ninu awon onikewu
Alfa agba atunise pelu imo

Tiyin naa onibaje etun ta wase *°
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Meaning:
A good father in Araromi
The king among the Islamic scholars
A great scholar who assists people with knowledge
O! People may you continue to prosper.
To crown it all, the school has produced a lot of eminent personalities in Nigeria who

have distinguished themselves in their carrier.

His Didactic Literary Productions
Two distinct works are attributed to the credit of Shaykh Jamiu Dandawi. The first work
was Talabul’llm meaning; ‘“searching for knowledge”. He produced the work in 1955
immediately he returned home from Ibadan where he completed his studies®. He made the book
compulsory for all his students to study after the reading of Glorious Qur’an before they could
proceed to any other Islamic book. Though the book was neither printed nor published.
According to his Khalifat, Shaykh Abdul Rasheed Akanbi Dandawi

The book “Talabul’lm” is mandatory for every student under
Dandawi to know and to even memorize most especially, the
poems in this book before any student proceeds to the advanced
learning level. There are some poems in the book that we used to
recite in public occasions. The book contains some Vocabularies
which is difficult for non members of Zumuratul Mumin to
comprehend.
Also, according to Shaykh Zakariyau Olore, the Chief Wazir of Dandawi, Talabul’lm

shows how intelligent is the author and his contributions to the Arabic and Islamic knowledge,
because, he wrote it immediately he returned home in 1955, in order to train the knowledge
seekers about the importance of Islamic Religious Knowledge®. Moreover, the work was
circulated among the Zumuratul Mumin throughout Ondo and EKkiti States and it was regarded as
the first book to be studied by any student before any other book after the completion of the holy
Qur’an®. The works are briefly reviewed as follows:

1. Encouragement to acquired knowledge:

i o SY) (b S alial) o Y B s alg8l gl ) s3I gl ) s Aaliiag alesa S o Ay B ala) il
el B1GY (63 3175 98 ) ) st O 4 Lag (330 O pge afle ot U) Gl g (R I Lag (e sal
Al &y ey Ade i ) () lla O (Ao S, Onaleadd) Cpa sl A0 Al B da 63 138 iy &) (a9
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b ol g uaba IS Gull) il g Lallls alaiall g alS allall (ol JS @y al alad) &y ol ey G IS &) 258
allal aa A< cpa g A (i Al) e Ladls allad] A g ) 1T (e g Ade &) ol I (ol Gldlics () Sana S5
O alle ald 138 daca (uad Al U YD cded )30 18 A K1 AL a8 Acdaa (e alladl i 1B o Luill) aa A1 Lal<
ade Al L An Sana caal Lailsd alle caal g Ll Adgh 4l & 0o 355 A8l B 4l B (uly) il dadaa
O alladl auagay puang al cpag sl 45 plaladf Babe Cilaad) Jlal alug 4le Alll T 3 JB5 alug
Al Lo i) Jomy Sana ) U1 A gl dllla 3Ll Salal) cllla plalad) (ulll) dlila o) g (58 3 aa 94 Lasy
ol sy 4o
Seeking for knowledge is mandatory on every Muslim men and women free slave male and
female according to Allah’s message in the Glorious Qur'an, remember is useful for believers. |
did not create the Jinn in vain and the mankind except for them to worship me. Ali the son of
Talib said: (May the peace of Allah be upon him) whoever ascertained the knowledge has surely
ascertained everything and whoever loss knowledge has lost everything. The knowledge is like
Gold and the seekers of knowledge are like silver while the other people are like. I am not after
your wealth; | am not expecting you to feed me. Certainly: Allah is the Richer and might. | saw
in the word of Muhammad son of Uthman, the Arabian and a native of Mecca, May the favor of
Allah descend upon him, whoever look at the face of a scholar is equivalent to the person who
worship Allah for sixty years. Whoever converses with a scholar is like a person interacting with
the Prophet. Whenever you sight a scholar on your seat, stand, if you do this, hellfire cannot
touch your body. In his word again, whoever admires scholars is like the one who admire
Prophet Muhammad, may the peace of Allah be upon him. Prophet Muhammad says may the
peace be upon him, whoever looks at the face of a scholar, because the scholars are the heirs of
the prophets, whoever does not present amidst of scholars for forty days, he and pharaoh of Musa
are the same, the king among human being are scholars, the best of worship is prayer while the
best of remembrance of Allah is to say there is no deity worthy of worship except Allah and
Muhammad is His messenger. Whoever does not attend the gathering of the scholars would not
have the knowledge of Allah.
2. Seven different ways of distinguish between wealth and knowledge:
Jall 5, Coaia pall ) Al o Aol SEH o Luat¥) ) jaa Aol (398 8 ) e JLadl S ¥ 0 Ll Ampay JLaY) (3 Jua Ala)
Sl sall g o dpabia By alall a5 ABEIG (2l Jlad g ARE (RBLU aladf EIEY g S g crasadl (3
O daf 4 zliag ¥ JLl alia 4 agdS (il (e g liag alsll Caalia (usaddl ol 2all 3o Ao dala aday JLad
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adla & e 13 J) qalia g ade pa b B Ja cila 1Y) ala)) caalia Gualiadl g, CpaSbal) 5 1 88D 1) ()
Al ¢ Gl JU alia g Al (g iy alad) Gualia sl 5, ¢ 5180 agls bl g 45 ) 51
The knowledge is better than money in seven ways:
First instance, Money is the inheritance of pharaoh while the knowledge is the inheritance of the
prophets.
Secondly, none could not get knowledge except the believers while both believers and non-
believers could acquire money.
Thirdly, using the knowledge causes it no reduction while money reduces whenever you spend
from it.
Forth, knowledge protect the learned on crossing the bridge of Assirat, while money hinders its
possessors from passing through the bridge.
Fifth, the possessor of the knowledge attracts generality of people while the rich one attracts the
poor and the needy.
Sixth, the possessor of the knowledge dies with his knowledge while the rich dies and leave
behind his wealth for inheritance and consumed by others.
Seventh, the possessor of the knowledge loves the seekers of the knowledge unlike the rich who
frown at people who asked for his wealth.
3. The meritorious awaits possessor of knowledge and its effect on someone who does not
have it.
QoS Jalb ggd aila A gy AR e alad Ul il A T 8 &) (gl Jugg 4la A AT B ol sk alad) JB
362 (A e el U b 9 laleadl Gl 9d 8 e ) LT 1D (0S8 5B () 8 (e lall U e
e Al U ) pde (g 2 g 5 1B (0a alad) Ul e (oS slnl g 948 (18 00 Al U D 0 g8 (A
Gy (g sl (e kel i addiad) AN & s AL G Ad gy g 41N Ao aa D JSB oLl 45,5 4B T 3
Lad) ) oalial Jala U 45 Ga B 180 ol Jaladl Jag ol Jag ) slf O S Lag 4uiS pd (50 488 Aasa))
L S gl Jala 4a g Y diagd Cpualdd) plaladi W) oalie (o daf Al iy Y 2 g0 Aalill) o gy (o] ALY paga A
All) i Ladl 4 (oid el D o ) RN B s Al gh g el pany JB LailE of Vsl ol o)) g ol Wsaa
slaledl sale (sa
The knowledge says: Bliss for whomever possesses me in his lifetime and woe to whom ever
does not possess me in his life time. | am the knowledge whoever has me in his life time, he may
be small, he will be great. | am the knowledge, whoever studies me, may be a slave, he will set

free. | am the knowledge, whoever studies me if is a prince, he will be made a king. | am the
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knowledge, whoever studies me, if is unlucky he will become lucky one. | am the knowledge
whoever studies me if he is ugly, he will be beautified. I am the knowledge whoever studies me,
if he is lonely, he will become ten. | am the knowledge; whoever studies me is an heir of the
prophet. Woe and woe to the ignoramus because he does not study me in his lifetime. |
(knowledge) will be a pointer to the paradise for whoever studies me in the place of intersection.
This is on the day of rising up, the day on which Allah will not feel shy in the sight of anybody
and his servants except the righteous knowledgeable ones.
4. Some pieces of advice for knowledge seekers.
S LE B LaS A g ) gaaucai ¥ g oS gl ) g 3l (o e LN Ll aSile
Al Sl oo 1 gl dadald Y # A jday adali Y alad) Gl U
Lo Lo Lt (e o el # Wy 4g il ¥ alal) s
pios Wy i dpdlet il Amiag 4h La alati i€ gl
pl B e il gy # Auda pa Bda ) (g
ab g (S Y 1SS o Y # Ui b pans U (S Buali g
pries Dy s Al A8 44 ) iy 9 alad) Bla dualli alay gl
Its lies with you oh! Student to marry your lesson very well and you should not waste your time.
A poet says:
Oh! The seekers of knowledge do not stay away from the school
Because who ever stay away from the school will never be honoured
Oh! The seeker of knowledge, do not look for a substitute,
Knowledge surpasses the world and its content.
Had you know the advantage of knowledge,
You would have sought it tirelessly.
And whoever stays away from the school without any tangible excuse
Will throw himself into and everlasting regret.
Oh! Students listen to our admonition,
It will benefit you so much that you will not perish.
Had a student known the benefits of the knowledge,
He would not have rested; he would go on it tireless.
5. The benefits of patience on searching for knowledge.
asallS U (99 dpaa (S g # Alaman & 2l A4l sual
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aslls JB ) 93 daaa JS g # Aduuan B aad I alal)
anall o hgiu 4S ey # M o sk jua Cag
sl Gl Jaad) B # A L) g S0 ) EB) 1Y)
3 Ao ey S Qe iyl Ao juay jua (4
Forbearance is the best for a servant in calamity
Every calamity is different from hellfire is a non-entity.
Forbearance is the best for a servant in calamity
Every calamity is different from being killed as a non-entity.
Whosoever forbears will surely have victory over trials,
Whoever believed will fall into hellfire.
Whosoever forbears will surely worth,
Whoever live him will become worthless.
Whoever works with knowledge will become honourable,
Whoever leaves it will become worthless.
6. Other some importance of knowledge here in life and hereafter:
pigia B LA g Ll JU # Aallald o glhaa Juadf alal)
A 2 ) Bl 488N ) # Laal) b s L ARAY < ga
pige 5B LA 9 LA JUy # AN alad) 1l 5 el A
ala 41 B 4l o Lial agaly # 1 9 3580 5 Adad) Jal Al iy
ale O A Ath o Ul ags i pdase 458D Jaf Al o <08
Juadl adaj o AT (SI# A 1o e 4lg) alal)
Gl alell Gl cba il Alaiun 5ig () Al
Knowledge is the bers thing to seek for it
You will attain the universe and the universe which ever perish [hereafter].
The death of a jurist is like the end of a universe,
The jurist is the life of the world for the people.
The best trade is writing knowledge with pen [the writer]
Will gain the universe and the universe which will never perish [hereafter]
Allah has glorified people of knowledge with boastful;
Allah has giving them security among the people.

Allah has honoured the people of jurisprudence with proud,
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Allah has giving them security among the people.

The beginning of the knowledge is very bitter,

But its end is sweater than the honey.

7. The end of the work contains verses of poem with Arabic vocabularies as followings;
g 38 Gl (e Al Aol # Ui sa ) JS B e o Al

IS anex (e dllly dgel # GBI Ll (e A0L d e
s i e Al dgef #EIA Loyl ¢pa allly A

| never sight any mistake from our entire members;

| seek refuge from Allah from bad creature.

| seek refuge of Allah from careless one who careless with world of God,

| seek refuge of Allah from bad creature

| seek refuge of Allah from one who cannot forgive whom offended him

and | seek refuge of Allah from one who had hatred of others.

The second work written by Shaykh Jamiu Dandawi was Maziyat Sabigi35°. The work
was produced in 1985. It only contains the eulogies of his greatest teacher Late Shaykh Abdul-
Salam Bamidele popularly known as Baba Lamunungun in Ibadan, the founder of Zumuratul
Mumin Islamic Society of Nigeria. The work contains series of poems praising his teachers,
showing how generous he was and good relation his teacher had with everybody®. This work
also contains Arabic vocabularies which could be difficult for somebody to comprehend, but his

Khalifat has rendered the work into simple Arabic so as to make it easier as follows:

sana sgd idall o Ll b aadl g bl sany iy
Lo 88 Ldal ¢ jeud) 5 pk) (e adadl pleal) fay OIS (e g
sl G s
Qije £ yma ) dslad llall Lonns Uidpl g
ey ol agish a g & 58 Ag haid Udodi
ladiyg o e oul JASA UiaY) Uddi s
ald Js dle ¢y 0 dgie oo dudadidll g
e asgl) AgaY i ranaa Udzdgp
L g 4l otk o dyali Gl £ 5aY Uik 58
Qs Y 8 O i ghuy ¥ QLAY (laddy Uil
quacy) 2l zlad) g4 Gl aady Udadi 2
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il S gl lisaty agiaa Udadi g
e g Bl caaly Y Gy Udadi g
g Y daaria jda Y daa ¢ LalllS L ga
sl Gija
Teaala gl Ja Ay T34 b fradala Udndi 2
TalSa dda g cigs cidiaall #lAa g asd
Tanale ol o8 il pa Sl asa ) Jila s
galS g g alal) i B S92l 8 s (sl
manaia & 56 a5 Y 218 o al gl Ui
S (higdila (e iy e W) JS 8 e s aly
glall QU (S (SN clald e Ad ey O g
e ol pala Aalil Al gl ic)
slal)
fealey laaala jiaY as B LSy dauddl) ga
i Widla o) Laly s gy gl Uik 2
N
S J3 0l 7 g sp adada ey Udod 2
Jsbesa 7 a0 J 52 52 TR aaa Uikl g

There are many other Arabic poems composed by Shaykh Jamiu Dandawi which are not
in written form, which they used to recite in occasions like Maolud Nabiy naming ceremony,

wedding, and Walimatu! Qur’an among others®.

Conclusion

This paper has attempted to call the attention of researchers to one of the twentieth century
Arabic scholars who has left an imprint on the history of Arabic and Islamic scholarship in
Yorubaland. This paper shows that, in these works the author appears clearly as sound and
industrious teacher, preacher and EKkiti erudite scholar. Although before him were many
indigenous Muslim learned men in EKkiti-land but he, (Shaykh Jamiu Larubawa Dandawi) singled
himself out as being the first to leave religious anthology behind. In addition to the establishment
of a Qur’anic/Arabic and Islamic school, the didactic writings of this scholar features

prominently among the Zumura tul Mumin Arabic and Islamic schools in the areas. At socio-
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educational level, he was instrumental to the formation of Zumura tul Mumin Society of Nigeria

in the areas, Zumura tul Mumin Central Mosque and Zumura tul Mumin Id praying Ground. It is

hoped that this paper could be used as an eye-opener in researching further into the scholarships

of this twentieth century Arabic scholar in Nigeria. The paper concludes that, the contributions of

this scholar to Arabic literature in Yorubaland in the twentieth century cannot be underestimated.
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